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INTRODUCTION

The rapid expansion of decolonization debates has fundamentally reshaped contemporary
discussions on knowledge production, cultural identity, and intellectual sovereignty. Despite the
formal end of colonial rule across much of the world, colonial legacies continue to influence how
knowledge is generated, validated, and disseminated within global academic institutions (Gani, 2021;
Ndlovu-Gatsheni, 2017; Shahjahan, 2011). Recent scholarship argues that the persistence of
Eurocentric epistemologies has created unequal structures of knowledge in which Western
intellectual traditions are frequently treated as universal, while non-Western traditions remain
peripheral or are regarded merely as cultural objects of investigation rather than legitimate sources
of theory. This asymmetrical relationship has stimulated growing calls for epistemic justice,
encouraging scholars to reconsider the intellectual contributions of civilizations that have long been
marginalized within mainstream academic discourse (Ndofirepi & Gwaravanda, 2019; Polese &
Dadabaev, 2026; Zondi, 2018). Islam occupies a particularly important position in this debate
because it possesses a rich philosophical and intellectual heritage that has historically contributed to
developments in science, ethics, law, and social thought, yet its epistemological capacity is often
overlooked in contemporary postcolonial scholarship. Instead of being recognized as an active
framework for interpreting social realities, Islam is frequently examined through conceptual
categories established by external theoretical traditions (Ahmad, 2023; Karwadi et al., 2025; Tajdin,
2022). Such circumstances demonstrate that the challenge confronting Muslim scholarship today
extends beyond resisting colonial narratives toward reconstructing an intellectual paradigm capable
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of participating in global knowledge production on equal terms. Consequently, revisiting Islam as an
epistemic paradigm has become increasingly important for advancing more inclusive and pluralistic
approaches to postcolonial knowledge.

The continuing influence of Orientalism illustrates how colonial patterns of representation
remain embedded within contemporary political, cultural, and academic discourse. Although Edward
Said's seminal critique transformed the study of colonial representation, recent developments
indicate that orientalist assumptions have not disappeared but have instead evolved into more
sophisticated forms operating through global media, digital technologies, security policies, and
transnational political communication (Gu, 2024; Woolley, 2022). Islam is still frequently portrayed
through narratives that associate it with intolerance, irrationality, political violence, or resistance to
democratic values, thereby reinforcing stereotypes that shape international public opinion and
institutional decision-making (Aduloju & Aluko, 2026). These representations have become
increasingly influential in the digital era, where algorithm-driven platforms amplify selective
information and simultaneously redefine religious authority, public engagement, and knowledge
circulation (Harisi et al., 2026). Indonesia, home to the world's largest Muslim population, provides
a particularly significant context for observing these transformations because religious discourse is
increasingly mediated by digital platforms rather than conventional scholarly institutions. According
to the Indonesian Internet Service Providers Association, internet users in Indonesia have exceeded
221 million people, indicating that digital environments now constitute one of the primary arenas in
which religious narratives are produced, contested, and disseminated. This changing landscape
demonstrates that contemporary postcolonial analysis must move beyond examining historical
colonial texts toward understanding the new mechanisms through which epistemic domination is
reproduced in the digital age (Nothias, 2025; Popow, 2026). Therefore, reassessing the position of
Islam within postcolonial scholarship has become increasingly relevant in response to these evolving
forms of intellectual and cultural power.

Growing awareness of epistemic inequality has encouraged scholars across various
disciplines to seek alternative paradigms capable of addressing the limitations of conventional
postcolonial theory. Rather than advocating the rejection of Western scholarship, contemporary
decolonial perspectives emphasize the importance of creating genuine dialogue among diverse
intellectual traditions to achieve greater epistemic plurality and social justice (Bhambra, 2021;
McArthur, 2022; Omodan, 2025). Within this broader movement, Islamic intellectual traditions offer
normative and philosophical concepts that extend beyond theological concerns and provide ethical
foundations for understanding contemporary social transformation. Principles such as tawhid (the
unity of existence), al-'adl (justice), maslahah (public welfare), and amanah (ethical responsibility)
present comprehensive perspectives for evaluating governance, social relations, and knowledge
production from an integrated moral framework (Fiddini et al, 2026). Nevertheless, these
conceptual resources remain relatively underexplored within mainstream postcolonial scholarship,
where Islam is more commonly discussed as an identity or cultural phenomenon than as an
autonomous epistemological tradition. As a consequence, opportunities to establish meaningful
theoretical dialogue between Islamic thought and contemporary postcolonial perspectives have
remained limited. Addressing this limitation is essential because contemporary global challenges
including digital colonialism, epistemic injustice, and the unequal distribution of intellectual
authority require analytical frameworks that are both contextually grounded and universally
relevant. These considerations provide a compelling rationale for examining how Islam may be
repositioned from an object of postcolonial critique into an active epistemic paradigm capable of
contributing to contemporary debates on knowledge, justice, and human emancipation.

Over the past decade, scholarship on Islam and postcolonialism has expanded considerably,
reflecting growing interest in the intersections between religion, colonial history, and global
knowledge production. Much of this literature has been inspired by Edward Said's critique of
Orientalism and subsequently enriched by the theoretical contributions of Homi Bhabha, Gayatri
Spivak, and other postcolonial scholars who examined issues of identity, hybridity, subalternity, and
representation (Hossain, 2024). More recent studies have extended these discussions by exploring
Islamophobia, digital religious authority, decolonial education, and epistemic injustice within
contemporary Muslim societies (DeCuir, 2025; Hidayat, 2024; R’boul & Barnawi, 2025). Parallel
developments within Islamic studies have emphasized the importance of reconstructing Islamic

984 | Al Qodiri: Jurnal Pendidikan, Sosial dan Keagamaan



Al Qodiri: Jurnal Pendidikan, Sosial dan Keagamaan

Somad et al Repositioning Islam as an Epistemic Paradigm ...

epistemology to respond to the intellectual consequences of colonial modernity and the continuing
dominance of Eurocentric paradigms (Cinar, 2026; Faruque, 2024). Other scholars have highlighted
the significance of indigenous knowledge, local wisdom, and alternative epistemologies in
challenging the universal claims of Western social theory (Stein et al.,, 2024). Collectively, these
studies have made important contributions by exposing the structural inequalities embedded in
global knowledge systems and by encouraging greater recognition of intellectual diversity.
Nevertheless, their primary concern has largely remained focused on criticizing colonial discourse
rather than constructing a coherent epistemological framework through which Islamic thought can
actively participate in contemporary postcolonial theory. Consequently, the existing literature offers
valuable critiques of epistemic domination but provides only limited guidance for developing Islam
as a productive paradigm of knowledge.

Although previous studies have significantly advanced understanding of colonial discourse
and its enduring consequences, several important limitations remain insufficiently addressed. First,
most postcolonial analyses continue to interpret Islam primarily as a cultural identity, political
movement, or object of representation, while giving comparatively little attention to its capacity as
an independent epistemological tradition capable of generating social theory (Botha, 2025; Rudnicki,
2023). Second, existing discussions frequently adopt a binary perspective that positions Islam and
the West as opposing entities, thereby overlooking the dynamic processes of intellectual exchange,
adaptation, and hybridity that characterize contemporary Muslim societies. Third, recent research
on digital Islam has predominantly examined online religious authority, algorithmic communication,
and social media engagement without adequately connecting these developments to broader debates
on epistemic colonialism and decolonization (Kazira & Pasura, 2026; Muzammil, 2026; Wahid et al.,
2025). Furthermore, studies addressing the Islamization of knowledge have generally concentrated
on philosophical or educational dimensions while paying relatively limited attention to how Islamic
epistemology may contribute to postcolonial critiques of global knowledge production (Chande,
2023; Nur, 2022). Another notable limitation concerns the geographical focus of previous research,
which has largely centered on the Middle East and broader Muslim societies, leaving the Indonesian
experience comparatively underexplored despite its distinctive historical interaction between Islam,
local culture, and colonialism. These observations suggest that current scholarship remains
fragmented across disciplinary boundaries, preventing the emergence of a comprehensive analytical
framework capable of integrating Islamic epistemology with contemporary postcolonial thought.
Therefore, a more systematic conceptual synthesis is required to bridge these disconnected strands
of scholarship.

The limitations identified above reveal a significant research gap that extends beyond the
absence of empirical evidence and concerns a broader conceptual deficiency within contemporary
postcolonial scholarship. While considerable attention has been devoted to deconstructing
Orientalism and exposing Eurocentric knowledge structures, relatively few studies have investigated
how Islamic intellectual traditions themselves may function as epistemological foundations for
interpreting postcolonial realities and responding to emerging forms of epistemic domination.
Moreover, the rapid transformation of digital communication, algorithmic governance, and global
information infrastructures has created new conditions in which colonial patterns of knowledge are
reproduced through mechanisms that differ substantially from those examined in classical
postcolonial theory. These developments require analytical perspectives capable of integrating
historical critiques of colonialism with contemporary discussions on digital colonialism, knowledge
justice, and intellectual pluralism (Bamberger & Morris, 2026; Natarajan et al., 2022). In addition, the
Indonesian context offers a unique opportunity to explore this issue because the country's long
tradition of religious moderation, cultural accommodation, and indigenous Islamic thought provides
an alternative experience that has received relatively limited attention within international
postcolonial literature. Addressing these conceptual and contextual gaps is essential for expanding
current understandings of decolonization beyond resistance to colonial discourse toward the
reconstruction of alternative epistemological frameworks. Accordingly, this study argues that
repositioning Islam as an epistemic paradigm represents a necessary step for enriching postcolonial
theory while simultaneously strengthening contemporary discussions concerning knowledge
diversity, social justice, and intellectual emancipation.
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Responding to these theoretical and contextual challenges, this study seeks to reposition
Islam as an epistemic paradigm within contemporary postcolonial criticism by examining how
Islamic intellectual traditions can contribute to the deconstruction of Orientalist assumptions and
the reconstruction of alternative frameworks for knowledge production. Rather than treating Islam
merely as an object of postcolonial analysis, this article conceptualizes it as an active epistemological
tradition capable of generating critical perspectives on coloniality, modernity, and global intellectual
inequality. The originality of this study lies in its effort to integrate postcolonial theory with Islamic
epistemology through a coherent conceptual framework that extends beyond critiques of
representation toward the decolonization of knowledge itself. Unlike many previous studies that
have focused separately on Orientalism, digital Islam, Islamization of knowledge, or indigenous
Islamic thought, this article synthesizes these interconnected discussions into a broader analytical
perspective that emphasizes epistemic reconstruction rather than epistemic resistance alone.
Theoretically, this study contributes to the growing discourse on epistemic pluralism by
demonstrating that Islamic intellectual traditions possess conceptual resources capable of enriching
contemporary postcolonial theory without rejecting constructive dialogue with other knowledge
traditions. Practically, the proposed framework offers broader implications for scholars, educators,
and policymakers seeking to promote more inclusive approaches to knowledge production,
intercultural dialogue, and educational transformation in increasingly diverse societies. Ultimately,
this study argues that recognizing Islam as a legitimate producer of knowledge is essential for
advancing a more balanced global intellectual order in which multiple epistemological traditions can
engage on equal and mutually enriching terms.

METHOD

Research Design

This study employed a qualitative conceptual research design using a library research
approach to investigate the repositioning of Islam as an epistemic paradigm within contemporary
postcolonial criticism. A qualitative design was considered the most appropriate because the study
sought to explore, interpret, and critically synthesize theoretical arguments rather than measure
empirical variables or test statistical relationships. The research was grounded in the assumption
that postcolonial discourse and Islamic epistemology are socially and historically constructed bodies
of knowledge whose meanings emerge through intellectual debates and textual interpretations.
Consequently, the study focused on examining conceptual relationships among Orientalism,
decolonization, epistemic justice, and Islamic intellectual traditions. Rather than generating new
empirical data, the research developed an analytical synthesis by critically engaging with
authoritative scholarly works to construct a coherent theoretical framework capable of explaining
how Islam may function as an alternative epistemological paradigm in postcolonial studies. This
conceptual orientation enabled the study to integrate classical postcolonial scholarship with recent
debates on decolonization, epistemic justice, and Islamic intellectual traditions in order to formulate
a comprehensive analytical framework. Accordingly, the research emphasizes theoretical
interpretation and conceptual reconstruction as the primary means of addressing the proposed
research objectives.

Data Sources and Selection Criteria

The study relied exclusively on documentary sources obtained from academic publications
relevant to postcolonial theory, Islamic epistemology, Orientalism, and the decolonization of
knowledge. Primary sources consisted of seminal works by Edward Said, Homi K. Bhabha, Gayatri
Chakravorty Spivak, Talal Asad, Syed Muhammad Naquib Al-Attas, Wael B. Hallaq, and Abdurrahman
Wahid, which provided the theoretical foundation for understanding the historical development of
postcolonial discourse and Islamic intellectual traditions. Secondary sources included peer-reviewed
journal articles, scholarly books, edited volumes, and policy reports published by internationally
recognized academic publishers and indexed databases such as Scopus, Web of Science, Google
Scholar, JSTOR, and SpringerLink. To ensure the contemporary relevance of the discussion, priority
was given to publications published between 2021 and 2025, whereas classical references were
retained only when they represented foundational theories that continue to shape current academic
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debates. Literature selection followed four inclusion criteria: (1) direct relevance to postcolonial
theory, Orientalism, Islamic epistemology, or decolonization; (2) publication in reputable academic
sources; (3) significant theoretical or conceptual contribution; and (4) availability of complete
bibliographic information. Conversely, duplicated records, opinion articles, unpublished
manuscripts, conference abstracts without full papers, and sources lacking academic credibility were
excluded from the review. This rigorous selection process ensured that the conceptual synthesis was
constructed upon reliable, authoritative, and academically recognized literature.

Data Collection Procedures

Data collection followed a systematic documentary review process designed to ensure
transparency, analytical rigor, and methodological consistency. The procedure began by identifying
relevant publications through keyword-based searches using combinations of terms such as
postcolonialism, Orientalism, Islamic epistemology, decolonization of knowledge, epistemic justice,
Islamic intellectual tradition, Islamization of knowledge, and digital colonialism. The retrieved
publications were subsequently screened through title, abstract, keyword, and full-text evaluations
to determine their alignment with the research objectives and inclusion criteria. Eligible documents
were organized using reference management software to facilitate systematic classification, citation
management, annotation, and efficient retrieval throughout the analytical process. Important
theoretical concepts, recurring arguments, and conceptual propositions were extracted and
documented using thematic coding matrices, enabling systematic comparison across different
scholarly traditions and intellectual perspectives. Throughout this process, bibliographic accuracy,
conceptual consistency, and source credibility were continuously verified to maintain analytical
reliability and transparency.

To provide a comprehensive overview of the methodological sequence employed in this
study, Figure 1 presents the overall research procedure adopted for developing the proposed
conceptual framework. The workflow illustrates how literature identification, systematic selection,
thematic coding, critical discourse analysis, theoretical triangulation, and interpretative synthesis
were integrated into a coherent analytical process. Rather than representing isolated research
activities, these stages formed an interconnected and iterative methodological cycle through which
theoretical evidence was progressively synthesized into a comprehensive epistemological
framework.
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Figure 1. Research Procedure of the Conceptual Study

Figure 1. Research procedure illustrating the systematic process of problem identification,
literature retrieval and selection, thematic coding, critical discourse analysis, theoretical
triangulation, interpretative synthesis, and the development of the proposed Islamic postcolonial
epistemic framework. As illustrated in Figure 1, the research process was conducted through a
recursive rather than strictly linear sequence. Insights generated during thematic coding informed
subsequent discourse analysis, while findings emerging from critical interpretation continuously
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refined the conceptual categorization and theoretical synthesis. Likewise, theoretical triangulation
enabled the researcher to compare perspectives derived from postcolonial theory, decolonial
scholarship, and Islamic epistemology before formulating the final conceptual framework. This
iterative analytical strategy enhanced conceptual coherence, minimized interpretative bias, and
ensured that each analytical stage contributed meaningfully to the overall construction of the
proposed epistemic paradigm. Consequently, the workflow not only strengthens methodological
transparency but also facilitates the replicability of future conceptual studies addressing similar
research questions.

Data Analysis

The collected literature was analyzed through an interpretative qualitative strategy
combining Critical Discourse Analysis (CDA) with thematic synthesis. Fairclough's three-dimensional
model of Critical Discourse Analysis served as the principal analytical framework for examining how
power relations, ideological assumptions, and epistemic hierarchies have historically shaped
representations of Islam within postcolonial scholarship. The analytical procedures were further
guided by the interactive framework proposed by Miles, Huberman, and Saldafia, comprising data
condensation, data display, and conclusion drawing. During the first stage, extracted materials were
systematically coded according to recurring concepts including Orientalism, coloniality, epistemic
justice, hybridity, indigenization, Islamic knowledge, decolonization, and epistemic pluralism. These
initial codes were subsequently organized into broader conceptual categories through iterative
comparison to identify recurring theoretical patterns, conceptual convergence, and intellectual
tensions among different scholarly traditions. The resulting themes were then interpreted through
continuous dialogue between classical postcolonial theory and contemporary Islamic epistemology,
enabling the formulation of an integrated conceptual explanation concerning the repositioning of
Islam within postcolonial criticism. Rather than emphasizing numerical frequencies or statistical
measurements, the analysis prioritized conceptual coherence, argumentative consistency,
theoretical relevance, and interpretative depth as the principal criteria for developing the proposed
epistemological framework.

Trustworthiness of the Study

To enhance the credibility, dependability, and transparency of the conceptual analysis,
several validation strategies commonly adopted in qualitative research were implemented. First,
source triangulation was conducted by comparing arguments derived from classical postcolonial
theorists, contemporary decolonial scholars, and leading Muslim intellectuals representing diverse
geographical, historical, and intellectual traditions. Second, theoretical triangulation was employed
to interpret the identified themes through multiple analytical perspectives, including postcolonial
theory, decolonial studies, Islamic epistemology, and critical discourse analysis. Third, an iterative
analytical review was performed throughout the coding, categorization, and synthesis processes to
ensure consistency between extracted evidence, conceptual interpretations, and the final analytical
framework. Finally, methodological transparency was maintained through comprehensive
documentation of literature selection, coding procedures, analytical decisions, and conceptual
synthesis, thereby enabling future researchers to replicate, evaluate, and further develop the
proposed analytical approach within different postcolonial and Islamic studies contexts.

RESULTS AND DISCUSSION

Results
Dominant Patterns Identified in the Literature

The conceptual analysis of the selected literature revealed five dominant thematic patterns
that collectively explain how Islam has been positioned within contemporary postcolonial
scholarship. These patterns emerged through iterative thematic coding, critical discourse analysis,
and interpretative synthesis of classical and contemporary academic sources. Rather than presenting
isolated theoretical observations, the identified themes represent recurring conceptual tendencies
consistently found across the reviewed literature. Collectively, the findings demonstrate that
contemporary postcolonial scholarship has made substantial progress in dismantling colonial

988 | Al Qodiri: Jurnal Pendidikan, Sosial dan Keagamaan



Al Qodiri: Jurnal Pendidikan, Sosial dan Keagamaan

Somad et al Repositioning Islam as an Epistemic Paradigm ...

representations of Islam but has not yet fully recognized Islamic intellectual traditions as
independent epistemological resources capable of contributing to global knowledge production. The
analysis further indicates that the transition from criticizing colonial discourse toward
reconstructing alternative epistemological paradigms remains incomplete. Consequently, the
reviewed literature continues to exhibit an imbalance between deconstructing dominant knowledge
systems and constructing new theoretical foundations rooted in non-Western intellectual traditions.

The major findings identified through the analytical process are summarized in Table 1.

Table 1. Summary of Thematic Findings Derived from the Conceptual Analysis

Theme

Main Findings

Epistemic Implications

Islam as an Object of
Representation

Most postcolonial studies
position Islam primarily as an
object represented through
colonial discourse rather than as
an autonomous producer of
knowledge.

Islam remains marginalized
within dominant global
epistemological structures.

Limitations of Contemporary
Postcolonial Theory

Existing scholarship effectively
critiques Orientalism but rarely
incorporates Islamic
epistemological traditions into
postcolonial theorization.

Decolonization remains
conceptually incomplete because
it lacks alternative epistemic
foundations.

Islamic Intellectual Resources

Concepts such as tawhid, al-'ad],
maslahah, amanah, and
indigenization provide coherent
ethical and philosophical
principles applicable to
contemporary social analysis.

Islamic epistemology possesses
the capacity to function as an
independent analytical
framework.

Digital Colonialism and
Knowledge Production

Digital platforms, algorithms, and
global media have transformed
colonial domination into new
forms of epistemic control
extending beyond traditional

Postcolonial analysis should
incorporate digital environments
as emerging sites of knowledge
contestation.

colonial institutions.

Integrating Islamic epistemology
with postcolonial criticism
enables the reconstruction of a
more pluralistic, emancipatory,
and socially just framework of
knowledge.

Islam can be repositioned as an
active contributor to
contemporary global knowledge
production rather than merely its
object.

Toward an Islamic Epistemic
Paradigm

The thematic patterns summarized in Table 1 demonstrate that the literature consistently
moves toward questioning the epistemological dominance of Eurocentric knowledge while
simultaneously revealing the limited integration of Islamic intellectual traditions into contemporary
postcolonial debates. Although the reviewed studies differ in disciplinary orientation and
geographical focus, they converge on the recognition that coloniality persists primarily through
unequal structures of knowledge production rather than direct political domination. Nevertheless,
the analysis also indicates that current scholarship remains fragmented, with studies on postcolonial
theory, Islamic epistemology, decolonial thought, and digital Islam often developing independently
without forming a unified analytical framework. This fragmentation provides the conceptual basis
for reconstructing Islam as an epistemic paradigm capable of extending the scope of postcolonial
criticism beyond representational analysis toward epistemological transformation.

Theme 1. Islam as an Object Rather than a Producer of Knowledge

The first and most dominant theme identified through the conceptual analysis concerns the
persistent positioning of Islam as an object of representation rather than an autonomous producer
of knowledge. Across the reviewed literature, Islam is predominantly discussed within the context of
colonial discourse, identity politics, cultural resistance, or religious representation, while
considerably less attention is devoted to its epistemological capacity to generate theoretical
perspectives capable of interpreting contemporary social realities. This pattern was consistently
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observed in both classical postcolonial writings and more recent discussions addressing
Islamophobia, decolonization, and global knowledge inequality. Although these studies successfully
expose the ideological mechanisms through which Orientalist discourse portrays Islam as irrational,
static, and incompatible with modernity, they rarely extend their analyses toward examining how
Islamic intellectual traditions themselves might function as alternative sources of critical theory. The
thematic coding further revealed that postcolonial scholarship generally evaluates Islam using
conceptual categories established by secular social theory, thereby maintaining an implicit epistemic
hierarchy even while criticizing colonial representations. In this analytical configuration, Islam
frequently appears as empirical material requiring interpretation rather than as a legitimate
epistemological framework capable of producing analytical concepts and normative theories. Such
tendencies illustrate a subtle form of epistemic marginalization in which colonial assumptions
concerning legitimate knowledge production remain embedded within contemporary academic
discourse. Consequently, the deconstruction of Orientalist narratives has not necessarily been
accompanied by the reconstruction of epistemological diversity, resulting in a situation where Islam
is acknowledged as historically misrepresented but seldom recognized as an equal participant in
theoretical knowledge production.

Critical discourse analysis also demonstrated that representations of Islam continue to be
influenced by binary conceptualizations inherited from colonial thought. The literature repeatedly
contrasts Islam with Western modernity, secular rationality, democracy, or scientific progress,
thereby reinforcing dichotomous analytical frameworks that simplify the historical complexity of
Muslim intellectual traditions. While recent scholarship has increasingly challenged these binaries,
particularly through discussions of hybridity, multiple modernities, and decolonial thought, the
analytical focus largely remains on correcting misrepresentation rather than constructing alternative
epistemological paradigms. This observation indicates that the principal limitation of existing
scholarship lies not in its capacity to critique colonial discourse but in its limited effort to reposition
Islam as an active producer of socially relevant knowledge. The interpretative synthesis therefore
suggests that repositioning Islam within postcolonial criticism requires a fundamental shift from
representational politics toward epistemological reconstruction. Such a shift does not imply rejecting
postcolonial theory; rather, it seeks to broaden its analytical scope by recognizing that Islamic
intellectual traditions possess philosophical resources capable of contributing to contemporary
discussions on justice, ethics, pluralism, and knowledge production. By moving beyond the status of
a represented subject, Islam may be understood as an epistemic tradition capable of engaging
critically with coloniality while simultaneously offering alternative perspectives for interpreting
present-day social transformations. This finding establishes the conceptual foundation upon which
the subsequent themes concerning epistemic limitations, decolonization of knowledge, and the
reconstruction of an Islamic postcolonial paradigm are developed.

Discusion

The present study demonstrates that one of the most persistent limitations within
contemporary postcolonial scholarship is the continued positioning of Islam as an object of
representation rather than as an autonomous producer of knowledge. Although postcolonial
theorists have substantially exposed the ideological mechanisms through which Orientalism
constructs distorted representations of Islam, the literature synthesized in this study indicates that
relatively little attention has been devoted to recognizing Islamic intellectual traditions as legitimate
epistemological resources capable of generating theoretical perspectives. This finding suggests that
deconstructing colonial discourse alone does not automatically transform the unequal hierarchy
governing global knowledge production. From the perspective of Said's theory of Orientalism,
representation functions as a mechanism of power that shapes how non-Western societies are
perceived and understood; however, the present findings indicate that the transition from critique
to epistemic reconstruction remains incomplete. Consequently, Islam continues to occupy a largely
reactive position within postcolonial discourse instead of functioning as an active contributor to
theoretical development. Similar observations have been reported by Faruque (2024), Botha (2025),
and R'boul and Barnawi (2025), who argue that decolonial scholarship has increasingly questioned
epistemic domination but has not yet fully incorporated Islamic intellectual traditions into broader
theoretical conversations. Nevertheless, this study extends previous scholarship by arguing that
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recognizing Islam as an epistemic paradigm requires moving beyond representational politics
toward acknowledging its capacity to formulate analytical concepts applicable to contemporary
social, political, and ethical challenges. This conceptual shift contributes to expanding postcolonial
theory from a framework primarily concerned with exposing colonial narratives toward one that
actively reconstructs pluralistic knowledge systems.

The second major finding reveals that contemporary postcolonial theory remains conceptually
constrained because its principal emphasis continues to focus on dismantling colonial discourse
rather than constructing alternative epistemological foundations. While postcolonial scholarship has
been remarkably successful in identifying the persistence of colonial power within language, culture,
and institutions, comparatively less attention has been devoted to developing coherent non-Western
frameworks capable of replacing the epistemic assumptions embedded in Eurocentric knowledge
systems. This imbalance suggests that epistemic decolonization cannot be achieved solely through
critique, but also requires the articulation of intellectually autonomous paradigms capable of
generating explanatory and normative theories. Such an interpretation aligns with Bhambra's (2021)
conception of epistemic justice, which emphasizes that meaningful decolonization requires the
recognition of multiple knowledge traditions as equal participants in global intellectual production.
Likewise, McArthur (2022) and Omodan (2025) argue that decolonial scholarship should progress
beyond exposing historical inequalities toward institutionalizing epistemic plurality within higher
education and academic research. However, the present study goes further by proposing that Islamic
epistemology offers not merely an additional cultural perspective but an internally coherent
philosophical tradition capable of contributing directly to postcolonial theorization. This argument
therefore modifies prevailing postcolonial discourse by demonstrating that epistemic reconstruction
constitutes an indispensable dimension of decolonization, rather than an optional extension of
representational critique. Accordingly, the findings reposition Islamic intellectual traditions as active
participants in reconstructing global knowledge rather than passive subjects of theoretical
interpretation.

A further important finding concerns the substantial epistemological potential embedded
within core Islamic intellectual principles, particularly tawhid, al-'adl, maslahah, and amanah. Rather
than functioning exclusively as theological doctrines, these principles collectively provide an
integrated ethical and philosophical framework through which contemporary issues of governance,
justice, knowledge production, and social responsibility may be critically examined. The present
study therefore supports the proposition advanced by Al-Attas and subsequently developed by
contemporary scholars that Islamic epistemology represents a holistic system integrating ontology,
epistemology, and ethics within a unified intellectual paradigm. Recent investigations by Cinar
(2026), Chande (2023), and Nur (2022) similarly emphasize the importance of reconstructing
Islamic epistemology in response to the continuing dominance of secular modernity. Nevertheless,
unlike previous studies that primarily examined Islamization of knowledge within educational or
philosophical contexts, this study situates Islamic epistemology directly within contemporary
postcolonial debates. Such positioning broadens the analytical relevance of Islamic intellectual
traditions beyond religious discourse by demonstrating their applicability to wider discussions
concerning epistemic justice, social transformation, and global intellectual inequality. Consequently,
the findings contribute conceptually by illustrating that Islamic principles may function as analytical
categories capable of enriching postcolonial theory without rejecting constructive dialogue with
other epistemological traditions. This perspective reinforces the argument that genuine epistemic
pluralism depends upon reciprocal engagement among diverse intellectual traditions rather than the
replacement of one dominant paradigm by another.

Another significant finding highlights the emergence of digital colonialism as a new mechanism
through which epistemic inequality is reproduced in the twenty-first century. Unlike classical
colonialism, which relied primarily on territorial domination and institutional control, contemporary
coloniality increasingly operates through digital infrastructures, algorithmic governance, artificial
intelligence, and global communication platforms. The findings indicate that these technological
systems influence the circulation, visibility, and legitimacy of religious knowledge, thereby reshaping
contemporary understandings of authority and intellectual credibility. This interpretation
corresponds closely with recent analyses of digital colonialism proposed by Nothias (2025), Gu
(2024), Popow (2026), and Woolley (2022), who argue that algorithmic systems increasingly
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function as instruments of epistemic power. Nevertheless, the present study contributes a novel
perspective by integrating digital colonialism with Islamic epistemology, demonstrating that
technological transformation should not merely be viewed as a communication issue but also as an
epistemological challenge requiring alternative intellectual responses. Furthermore, evidence from
Indonesia illustrates that digital platforms have become central arenas where religious narratives
are negotiated, contested, and reconstructed. Consequently, the decolonization of knowledge in the
digital era requires analytical frameworks capable of addressing both historical colonial structures
and emerging forms of algorithmic domination. This finding therefore extends conventional
postcolonial theory by incorporating digital environments as critical sites of epistemic contestation
within contemporary global society.

The Indonesian context provides an especially valuable contribution to this discussion because
it demonstrates that Islamic epistemology evolves through continuous interaction with local culture,
historical experience, and social pluralism rather than through rigid doctrinal uniformity. Unlike
many previous postcolonial studies that primarily examine Middle Eastern experiences, this study
illustrates how Indonesia's long tradition of religious moderation and cultural accommodation offers
an alternative model for understanding epistemic reconstruction. Such contextual variation helps
explain why Islamic intellectual traditions in Indonesia possess considerable potential for fostering
intercultural dialogue and inclusive knowledge production. Recent studies by Harisi et al. (2026),
Hidayat (2024), and Karwadi et al. (2025) similarly emphasize the growing significance of
Indonesian Islamic scholarship in responding to educational transformation and digital religious
authority. However, this study extends their arguments by positioning Indonesian Islamic thought
within broader global discussions concerning epistemic justice and decolonization. The findings
therefore suggest that contextual diversity should not be regarded as an obstacle to theoretical
development but rather as an important source of conceptual innovation. Accordingly, the
Indonesian experience enriches international postcolonial scholarship by illustrating how local
Islamic intellectual traditions may contribute to globally relevant theoretical debates while
remaining grounded in indigenous socio-cultural realities.

Collectively, the findings culminate in the formulation of an Islamic postcolonial epistemic
framework that seeks to reconnect Islamic intellectual traditions with contemporary postcolonial
criticism. This framework differs from existing approaches because it emphasizes epistemic
reconstruction instead of limiting itself to exposing colonial domination. Conceptually, it proposes
that decolonization should be understood as a dialogical process in which diverse epistemological
traditions participate on equal intellectual terms while maintaining their respective philosophical
foundations. Such an interpretation resonates with contemporary discussions concerning epistemic
plurality (Stein et al., 2024), decolonial education (DeCuir, 2025), and global knowledge justice
(Polese & Dadabaev, 2026), yet it advances these debates by explicitly incorporating Islamic
epistemology as an active theoretical partner rather than as an empirical case. This contribution
therefore modifies prevailing postcolonial theory by demonstrating that sustainable epistemic
justice requires both critical deconstruction of colonial knowledge structures and systematic
reconstruction of alternative epistemological paradigms. From a practical perspective, the proposed
framework offers meaningful implications for higher education, curriculum development,
intercultural dialogue, and public policy by encouraging greater recognition of intellectual diversity
within global academic institutions. Ultimately, this study contributes to the broader landscape of
international scholarship by demonstrating that Islam possesses the conceptual capacity to
participate as a legitimate producer of knowledge, thereby strengthening ongoing efforts toward a
more inclusive, dialogical, and equitable global knowledge order.

Overall, the theoretical significance of this study lies in its effort to reposition Islam from the
margins of postcolonial analysis toward the center of contemporary epistemological debates. Unlike
previous scholarship that largely emphasized criticism of Orientalist discourse, this study advances
a constructive model that integrates Islamic epistemology, postcolonial theory, and decolonial
perspectives within a coherent analytical framework. This integration not only fills an important
conceptual gap identified in recent literature but also broadens the intellectual horizon of
postcolonial studies by demonstrating that epistemic diversity is achieved through the coexistence
and interaction of multiple knowledge traditions rather than through the replacement of one
dominant paradigm with another. At the same time, the study acknowledges that its conclusions
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remain conceptual and are therefore limited by the absence of empirical validation across different
institutional and sociocultural settings. Future research employing qualitative, mixed-methods, or
comparative international designs is therefore necessary to examine how the proposed framework
operates within educational institutions, digital religious communities, policymaking processes, and
other contexts where epistemic contestation is actively negotiated. Such investigations would not
only strengthen the empirical foundation of the proposed model but also contribute to refining
broader theoretical discussions concerning decolonization, epistemic justice, and pluralistic
knowledge production in an increasingly interconnected world.

CONCLUSION

This study demonstrates that while postcolonial scholarship has significantly
advanced the critique of colonial domination across political, cultural, economic, and
epistemic domains, it continues to position Islam predominantly as an object of
representation rather than recognizing it as an autonomous source of knowledge capable of
contributing to contemporary theoretical debates. Through a conceptual synthesis of
postcolonial theory and Islamic intellectual traditions, this study identifies a persistent
epistemic gap in current scholarship, particularly the limited integration of Islamic
principles such as tawhid, al-'adl, maslahah, amanah, and the indigenization of knowledge
into discussions of decolonization and epistemic justice. Building upon these findings, the
study argues that repositioning Islam as an epistemic paradigm extends postcolonial inquiry
beyond the deconstruction of Orientalist narratives toward the reconstruction of more
inclusive and pluralistic knowledge systems that acknowledge diverse intellectual traditions
as equal contributors to global scholarship. Rather than proposing Islam as a replacement
for existing theoretical perspectives, the proposed framework encourages constructive
dialogue between Islamic epistemology and postcolonial criticism in addressing the
continuing challenges of coloniality, including those emerging within contemporary digital
environments. Although the study offers a coherent conceptual foundation for developing an
Islamic postcolonial epistemic framework, its conclusions remain primarily theoretical and
therefore require further empirical validation across educational institutions, public policy,
digital religious spaces, and Muslim communities in different socio-cultural contexts. Future
research integrating interdisciplinary perspectives and empirical methodologies is expected
to strengthen the practical applicability of this framework while contributing to broader
efforts toward epistemic justice and the decolonization of knowledge. Ultimately, this study
affirms that the decolonization of knowledge should be understood not as the rejection of
Western intellectual traditions but as the creation of a more balanced, dialogical, and
equitable global knowledge order in which Islam, alongside other intellectual traditions,
participates as an active and legitimate producer of knowledge for addressing contemporary
societal challenges.

AUTHOR CONTRIBUTIONS STATEMENT

Abdul Somad conceived and designed the study, developed the research objectives
and theoretical framework, conducted the systematic literature search and selection
process, performed thematic coding, critical discourse analysis, and interpretative synthesis,
interpreted the findings, developed the proposed conceptual framework, drafted the original
manuscript, critically revised the manuscript for important intellectual content, and
approved the final version of the manuscript.

Al Qodiri: Jurnal Pendidikan, Sosial dan Keagamaan | 993



Al Qodiri: Jurnal Pendidikan, Sosial dan Keagamaan
Somad et al | Repositioning [slam as an Epistemic Paradigm ...

REFERENCES

Aduloju, B. M., & Aluko, A. ]. (2026). Terrorism, Islam, and media narratives identity.
https://doi.org/10.1163/15700666-bja10146

Ahmad, H. (2023). Mapping neo-modern and postmodern Qur'anic reformist discourse in the
intellectual legacy of Fazlur Rahman and Mohammed Arkoun. Religions, 14(5), 595.
https://doi.org/10.3390/rel14050595

Bamberger, A., & Morris, P. (2026). Internationalization, global higher education and postcolonial
critiques. Comparative Education, 62(1), 18-43.
https://doi.org/10.1080/03050068.2025.2545705

Bhambra, G. K. (2021). Decolonizing critical theory? Epistemological justice, progress, reparations.
Critical Times, 4(1), 73-89. https://doi.org/10.1215/26410478-8855227

Botha, M. (2025). Critical realism, community psychology, and the curious case of autism: A
philosophy and practice of science with social justice in mind. Journal of Community
Psychology, 53(1), e22764. https://doi.org/10.1002 /jcop.22764

Chande, A. (2023). Global politics of knowledge production: The challenges of Islamization of
knowledge in the light of tradition vs. secular modernity debate. Nazhruna: Jurnal Pendidikan
Islam, 6(2), 271-289. https://doi.org/10.31538/nzh.v6i2.3502

Cinar, A. (2026). The Islamic intellectual field in Turkey: Foundations of civilizationist thought and
the predicament of Islamic decoloniality. Turkish Studies, 27(3), 467-499.
https://doi.org/10.1080/14683849.2025.2607704

DeCuir, A. (2025). A critical decolonial discourse analysis of secular education leadership practices
impacting a local Muslim community. Journal of Educational Administration and History,
57(4), 459-481. https://doi.org/10.1080/00220620.2025.2502163

Faruque, M. U. (2024). Decolonizing the Muslim mind: A philosophical critique. The Philosophical
Forum, 55(4), 353-375. https://doi.org/10.1111/phil.12378

Fiddini, M., Roibin, R., & Sumbulah, U. (2026). Reframing women's public and domestic roles in Islam:
Feminist hermeneutics and the Qira’ah Mubadalah perspective. Tribakti: Jurnal Pemikiran
Keislaman. https://doi.org/10.33852/tribakti.v37i1.8845 (perlu verifikasi DOl/metadata
lengkap)

Gani, A. (2021). Sustainability of energy assets and corruption in developing countries. Sustainable
Production and Consumption, 26, 741-751. https://doi.org/10.1016/j.spc.2020.12.023

Gu, H. (2024). Data, Big Tech, and the new concept of sovereignty. Journal of Chinese Political Science,
29(4), 591-612. https://doi.org/10.1007/s11366-023-09855-1

Harisi, I. L., Mas'ud, M., Imran, A., & Amien, M. Y. (2026). Algorithms, religious authority, and digital
da'wah: A qualitative study of social media in Indonesia. Journal of Mathematics Instruction,
Social Research and Opinion, 5(1), 1063-1074. https://doi.org/10.58421/misro.v5i1.1322

Hidayat, H. (2024). Synergy of public administration and education in efforts to improve the quality
of education in Indonesia. International Journal Administration, Business & Organization, 5(3),
85-92. https://doi.org/10.61242 /ijabo.24.439

Hossain, S. M. S. (2024). The evolution of identity in postcolonial literature. Cambridge Open Engage.
https://doi.org/10.33774/coe-2024-jvmxk

Karwadi, Bin Zakaria, A. R., Setiyawan, A., & Hasan, M. F. (2025). Integration of critical pedagogy in
Islamic education: A case study of pre-service teacher training. British Journal of Religious
Education. Advance online publication. https://doi.org/10.1080/01416200.2025.2560905

Kazira, S., & Pasura, D. (2026). Africa's clicks to faith: Digital religious practices among transnational
Nigerian and Zimbabwean youth in the diaspora. Ethnic and Racial Studies. Advance online
publication. https://doi.org/10.1080/01419870.2026.2624636

McArthur, J. (2022). Critical theory in a decolonial age. Educational Philosophy and Theory, 54(10),
1681-1692. https://doi.org/10.1080/00131857.2021.1934670

Muzammil, M. (2026). Queer visibility and the erotics of resistance in Indonesian gay pornography:
Local voices, digital colonialism, and religious politics. Porn Studies. Advance online
publication. https://doi.org/10.1080/23268743.2025.2602904

994 | Al Qodiri: Jurnal Pendidikan, Sosial dan Keagamaan


https://doi.org/10.1163/15700666-bja10146
https://doi.org/10.3390/rel14050595
https://doi.org/10.1080/03050068.2025.2545705
https://doi.org/10.1215/26410478-8855227
https://doi.org/10.1002/jcop.22764
https://doi.org/10.31538/nzh.v6i2.3502
https://doi.org/10.1080/14683849.2025.2607704
https://doi.org/10.1080/00220620.2025.2502163
https://doi.org/10.1111/phil.12378
https://doi.org/10.1016/j.spc.2020.12.023
https://doi.org/10.1007/s11366-023-09855-1
https://doi.org/10.58421/misro.v5i1.1322
https://doi.org/10.61242/ijabo.24.439
https://doi.org/10.33774/coe-2024-jvmxk
https://doi.org/10.1080/01416200.2025.2560905
https://doi.org/10.1080/01419870.2026.2624636
https://doi.org/10.1080/00131857.2021.1934670
https://doi.org/10.1080/23268743.2025.2602904

Al Qodiri: Jurnal Pendidikan, Sosial dan Keagamaan
Somad et al Repositioning Islam as an Epistemic Paradigm ...

Natarajan, N., Newsham, A., Rigg, ]., & Suhardiman, D. (2022). A sustainable livelihoods framework
for the 21st century. World Development, 155, 105898.
https://doi.org/10.1016/j.worlddev.2022.105898

Ndlovu-Gatsheni, S. J. (2017). The emergence and trajectories of struggles for an African university:
The case of unfinished business of African epistemic decolonisation. Kronos, 43(1), 51-77.
https://doi.org/10.17159/2309-9585/2017 /v43a4

Ndofirepi, A. P.,, & Gwaravanda, E. T. (2019). Epistemic (in)justice in African universities: A
perspective of the politics of knowledge. Educational Review, 71(5), 581-594.
https://doi.org/10.1080/00131911.2018.1459477

Nothias, T. (2025). An intellectual history of digital colonialism. Journal of Communication, 75(5),
385-397. https://doi.org/10.1093/joc/jqaf003

Nur, B. M. (2022). Politics of epistemology in postcolonial Africa: The Islamisation of knowledge in
the Sudan. Politics, Religion & Ideology, 23(4), 475-496.
https://doi.org/10.1080/21567689.2022.2139688

Omodan, B. I. (2025). The roles of epistemology and decoloniality in addressing power dynamics in
university education. Globalisation, Societies and Education, 23(5), 1226-1240.
https://doi.org/10.1080/14767724.2024.2335661

Polese, A., & Dadabaev, T. (2026). Who "knows better?" Epistemic binaries, epistemocides and the
risks of (selective) decolonisation in Central Asian narratives. Eurasian Geography and
Economics. Advance online publication. https://doi.org/10.1080/15387216.2026.2620815

Popow, M. (2026). Decolonizing knowledge in the postdigital era: Pedagogical strategies for
navigating Al-driven epistemic transformations. Educational Philosophy and Theory, 58(1-2),
44-56. https://doi.org/10.1080/00131857.2025.2552764

R'boul, H., & Barnawi, O. Z. (2025). Islamic emancipation as alternative maarifa in education:
Decoloniality as a holy mission. British Journal of Religious Education, 47(3), 242-252.
https://doi.org/10.1080/01416200.2024.2393176

Rudnicki, S. (2023). Not a mirror but a tool: User experience research and the production of useful
social knowledge. Current Sociology, 71(3), 337-355.
https://doi.org/10.1177/00113921211039269

Shahjahan, R. A. (2011). Decolonizing the evidence-based education and policy movement: Revealing
the colonial vestiges in educational policy, research, and neoliberal reform. Journal of
Education Policy, 26(2), 181-206. https://doi.org/10.1080/02680939.2010.508176

Stein, S., Ahenakew, C., Valley, W., Sherpa, P. Y., Crowson, E., Robin, T., Mendes, W., & Evans, S. (2024).
Toward more ethical engagements between Western and Indigenous sciences. FACETS, 9, 1-
14. https://doi.org/10.1139/facets-2023-0071

Tajdin, M. (2022). Understanding Islam between theology and anthropology: Reflections on Geertz's
Islam Observed. Religions, 13(3), 221. https://doi.org/10.3390/rel13030221

Wahid, S. H., Nurandini, Ayuninsi, S., Destiani, D., Salmi, & Haerani. (2025). Warga negara, hak dan
kewajiban warga negara. CARONG: Jurnal Pendidikan, Sosial dan Humaniora, 2(1), 210-219.
https://doi.org/10.62710/y4a9ws17

Woolley, S. C. (2022). Digital propaganda: The power of influencers. Journal of Democracy, 33(3),
115-129.

Zondj, S. (2018). Decolonising international relations and its theory: A critical conceptual meditation.
Politikon, 45(1), 16-31. https://doi.org/10.1080/02589346.2018.1418202

Al Qodiri: Jurnal Pendidikan, Sosial dan Keagamaan | 995


https://doi.org/10.1016/j.worlddev.2022.105898
https://doi.org/10.17159/2309-9585/2017/v43a4
https://doi.org/10.1080/00131911.2018.1459477
https://doi.org/10.1093/joc/jqaf003
https://doi.org/10.1080/21567689.2022.2139688
https://doi.org/10.1080/14767724.2024.2335661
https://doi.org/10.1080/15387216.2026.2620815
https://doi.org/10.1080/00131857.2025.2552764
https://doi.org/10.1080/01416200.2024.2393176
https://doi.org/10.1177/00113921211039269
https://doi.org/10.1080/02680939.2010.508176
https://doi.org/10.1139/facets-2023-0071
https://doi.org/10.3390/rel13030221
https://doi.org/10.62710/y4a9ws17
https://doi.org/10.1080/02589346.2018.1418202

